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The contact with other societies has, on many occasions, had a renewing dimension from 

which all parts concerned have benefitted and which has contributed to the creation of cultural 

spaces that have consistently gone beyond political borders. I believe that the prolonged experience 

of the European reality excuses us from giving lengthy attention to this aspect. 

 It is, of course, true that these relations have sometimes been established on unequal terms, 

so that there have always been cultures that have exerted a certain hegemony on those of its 

surroundings. Such is the case, for example, of French culture, which for more than two centuries 

exercised an indisputable hegemony that started in the middle of the 17th century and only began to 

lose its power with the grave crisis that the defeat of 1870 represented. 

 The reflections that follow cover a long chronological framework that extends from the 

early seventies of the 19th century to the profound crisis of the democracies, which culminated in 

the first third of the 20th and that had, perhaps, its most tragic moment in the Spanish Civil War. 

The process can be considered as having opened with the profound mutations of 1870, which, in 

addition to the Prussian victory over France and the constitution of the second German Empire, 

represented a profound cataclysm for France as the “grande nation”, and, by extension, a real 

displacement of the European center of gravity to the detriment of that Europe, which would lose, 

from then on, any pretension to intellectual and political hegemony. 

 In the wake of France, Spain found itself a member of the group of Mediterranean nations 

looking for an urgent means of modernization that would permit them to bridge the gap and that 

would bring them into line, as regards both economy and political and social institutions, with the 

advanced countries of the continent. 

 Beginning then, new emergent societies, such as Germany and the United States, arose that 
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joined economic success to their political success and developed models of social organization that 

were especially stimulating for other more undeveloped countries such as Spain might be. On the 

other hand there persisted a definitively consolidated political and social model, that of the United 

Kingdom, which, in those years of the last third of the 19th century, was living the most brilliant 

moments of the Victorian era. This was an Empire whose base was an almost democratic society 

that had proved its enormous capacity for assimilating the individuals that composed it. 

 France, on the other hand, had not disappeared and, although it was forced to draw back 

after the profound failure of 1870, it became the standard bearer of the Mediterranean societies in 

the difficult task of incorporation into liberal and democratic institutions that must be accompanied 

by profound transformations of a social and economic nature. Spain, of course, always formed part 

of that group of societies accustomed to looking toward Paris and the model that France provided. 

 Even the feeling of failure that the defeat of 1870 aroused in the French would be used by 

Spanish intellectuals and political thinkers who, long before what was called the “Disaster” of 1898, 

considered the experiment of the Canovist Restoration as a bitter defeat for their democratic 

illusions that had been fueled by the revolution of 1868 and the political experiments that followed 

it. For many of those who reflected on Spanish life in the passage from the 19th to the 20th century, 

the image of theatrical artifice is especially appealing. 

 This transactional intent was, at times, seen as a deceptive artifice that impeded the 

authentic regeneration of Spanish society because it used a term, “regeneration”, that was to appear 

in all these pages and that is much earlier than the crisis of the fin-de-siècle1. This is how Galdos´s 

amigo Manso explains it to his brother, who is considering entering politics: 

 

   “On hearing this about the country, I told him he should begin by knowing very well 

the subject of which he had become so ardently enamored, for there exists a conventional, 

purely hypothetical country to which all our campaigns and all our political rhetoric refer, an 

entity whose reality only exists in the avid temperaments and flighty minds of our 

eminences. It was necessary to distinguish the apocryphal country from the authentic one, 

searching for it in its palpitating reality, to do which it would be advisable, in my opinion, to 

withdraw completely from the thousand deceits that surround us, close our ears to the din of 

the press and the courts, close our eyes to all that decorative and theatrical apparatus, and 

then devote body and soul to assiduous reflection. It would be necessary to demolish that 

empty catafalque of painted canvas and open new foundations on the firm innards of the true 

                                                           
1 This is an opinion very different from the one that Angel Ganivet puts in the mouth of Pío Cid: “It was 
unquestionable for me that a Restoration could not be perfect as long as some of what had been done during 
the period of legitimate government was not accepted. To govern is to compromise.” (GANIVET, Ángel, La 
conquista del reino de Maya, Librería de Victoriano Suárez, Madrid, 1911, p. 141) 
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country so that the construction of a solid new State could rest on them.”2 

 

 Later, and along the same lines, José Ortega makes no bones about openly disqualifying the 

period of the Restoration in 1912, at the same time as he praises the impulse of the first liberalism. 

It was the time when Ortega was increasing the intensity of his campaigns for a revitalization of 

political life, which would eventually lead to his lecture on “Old and New Politics” in March 1914. 

 

 “For Spain’s part, it is very notable to see the sudden interest in the period of the Romantics 

– painters, writers, political thinkers - , which was an age of dynamism, and the growing 

disdain for the Restoration, which is a time of quietude and adaptation.”3 

 

 In any case, these attitudes of the Spanish intellectuals who were attempting to produce a 

profound transformation of society and of its institutions were, on many occasions, presented as the 

fruit of the contact with other societies and of the relations established with them.. This frame of 

relations was always nourished by occasional travelers, but also by exiles or by people who spent 

long periods of time abroad with the intention of returning to Spain. All of them direct us to a frame 

of international references that it is worthwhile to consider. 

 

A European Frame of Reference 

 

 The whole effort we are that witnessing in the framework of Spanish life is made in the 

context of an impulse called regenerationism, which has often been related, rather offhand, to the 

defeat of 1898 by the United States. 

 The regenerationist impulse, however, comes from much farther back and, as has already 

been suggested at the beginning, came from the sensation of failure derived from the democratic 

experience undertaken in 1868. The Spanish restoration was seen as a theatrical farce, and, 

exaggerating the terms of Calderón de la Barca’s play, one could not only say that Spanish life was 

a dream, but that it was the dream of death. 

 Therefore, we find ourselves faced with the reality of a somatization of Spanish life, which, 

of course, is not exclusive to Spain. Consider, for example, the characterization of the Ottoman 

Empire as “the sick man of Europe” or Lord Salisbury’s allusion to the “dying nations”, which, as 

                                                           
2 PÉREZ GALDOS, Benito; CAUDET, Francisco (ed.), El amigo Manso , Cátedra, Madrid, 2001, p. 201 
3 In this same address he would speak of the ebbing of liberal energies after 1854, and a few days later he 
would use an image clearly of the theatrical tradition, that of the dream, in a letter to Roberto Castrovido: 
“we see it as if a whole epoch – the Restoration – were a bad dream, we consider it not consummated, and 
we expect the epithet “monarchical” to lose its inert meaning of restoring and acquire a meaning of fecund 
and  dangerous dynamism – as in 1840.” 
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Jover has already pointed out, constituted a clear “expression of social Darwinism in international 

politics.”4 

 The regenerationist movement only wanted to bridge the enormous gap that separated Spain 

from the countries around it, and it was transformed into an abundant literature in which were 

mixed the old arguments of decadence and defeat with specific proposals – often in line with the 

purest Arbitrism – to solve the nation’s problems. 

 The reflections on the public commitment of the intellectuals, who are the object of this 

presentation, are to be found in a long intersecular period whose chronological limits extend, both 

for the European panorama and in the specific case of Spain, from the decade of the 70s in  the 19th 

century to the abrupt change provoked by the Spanish civil war and the years that followed it, in 

which was produced a profound division between the interior Spain and the Spain of the exile. This 

period saw the development of the golden age of Spanish regenerationism, understood as a channel, 

common and multiform  at the same time, for the concern expressed by the intellectual minorities 

over the collective destinies of the country as well as over the ambitious but frustrated experiment 

of the Second Spanish Republic. 

 The foregoing characterization of the period between centuries, although it may inevitably 

seem cursory, will help to understand the nature of  regenerationist thought and the reasons for 

which it became one of the central currents of the Spanish liberal tradition. A first approximation to 

the enormous  mass of writings generated by this current, the principal means of locating which 

continues to be periodic publications, permits us to establish a certain ranking among the authors of 

such a  broad field of journalistic information, whose generic profile is given below. Finally, certain 

brief methodological considerations will complete the conceptual delimitation of regenerationist 

thought and of its prolonged persistence in the political experiments that were attempted during the  

first half of the 20th century. 

 The events that constitute, from the French point of view, "l'année terrible" served as a 

symbolic gateway to the new stage. Between September 1870 and the following May, France 

realized that it was no longer "la grande nation", with the corresponding crisis of its collective 

identity: defeated by Germany, it had to submit to the amputation of Alsace and Lorraine, while the 

coincidence of two revolutionary processes - the precarious establishment of the Third Republic and 

the social outbreak of the Paris Commune - made evident the manifest political instability and the 

generalized lack of adaptation to the industrial change that the country was going  through. The 

proclamation of the second German Empire, which took place in the Hall of Mirrors at the Palace of 

Versailles, another of the signal events of that ill-fated year for France, represented the triumph of  

                                                           
4 JOVER, ZAMORA, José María, 1898. Teoría y práctica de la redistribución colonial, Fundación 
Universitaria Española, Madrid, 1976, p. 21 
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the integrating nationalisms, from which Italy would also benefit; the "Roman question", a 

consequence of the  recently achieved unity, was new fuel for the anti-liberal integrism in the Latin 

area, where it eventually revived the gratuitous and divisive confrontation between broad sectors of  

Catholicism and the modern world. 

 From then on, the future of Europe was to depend not only on the rivalry between two 

powers, around which were polarized a multitude of tensions that ultimately led to the outbreak of 

the War of 1914, but also, and more importantly for the topic that we are dealing with now, on the 

conflict between the opposing  models  of society that they represented: the horizon of an industrial 

democracy toward which Great Britain was slowly but inexorably advancing, and the accelerated 

development through science, although via an authoritarian route, undertaken by the unified 

Germany. 

 Among the irredentist homelands, the intersecular stage coincided with the growth of the 

nationalisms that, for the moment, proclaimed themselves to be autonomistic: such were the  

aspirations of the  Slavs under the multinational Empire of the Habsburgs, and of the Irish within 

the United Kingdom. The alliance sealed between nationalism and liberalism with regard to the 

revolutionary movements of  1848 already presented important fissures, which were not unrelated 

to the Franco-German litigation; the integral French nationalism, vengeful and uncompromising 

exalter of the principle of authority, was introduced, in great part by  the domineering  tendency of 

the growing Pan-Germanism. In contrast, in those countries where the liberal system of government 

constituted a credible political reality, the parties of the Socialist International, though retaining 

their revolutionary language, began to enter into the parliamentary game, following the line 

promoted by the reformist currents that had always existed in the core of socialism. 

 At the root of these doctrinal realignments of liberalism, nationalism and socialism lay a 

decisive theoretical mutation that has come to be called the fin-de-siècle crisis, which will be 

further discussed below. This new cultural analysis, which grew stronger in the middle of the 80s, 

denounced the limitations of reason till then exalted by the reigning positivism as the only road to 

knowledge, and therefore came to question the confident belief in the unlimited and irreversible 

progress of European society, thanks to the rational  and capitalistic discourse that governed it. The 

desire, repeatedly expressed by the intellectual minorities, to turn to "the people" as a new source 

that would legitimize their role, brought them closer to socialism or to nationalism, depending on 

whether "the people" is understood as the dispossessed social classes or as a given historical 

community; or even to both at the same time, in the germinal indetermination that was to 

characterize that  "prodigious  decade" of the 90s. 

 The First World War brought to the surface definitively all the changes incubated in  

European society, opening an era of vitalist explosion and of the cult  of  action. From the 
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perspective that their now relative distance offers us, the events of 1917, i.e. the Communist 

revolution in Russia, and the entrance of the United States into the war, one can see today how the 

beginning  of the end of the hegemony exercised until then by Western  Europe was very soon 

eroded by the emergence of these two future world giants. 

 For the moment, Russia’s retreat from the conflict and the victory of the Allies over the 

central European empires soon set off a new “springtime of the nations” more effective than that of 

1848: the political map of Europe was the object of multiple alterations, which even affected the 

United Kingdom with the partition of Ireland. The Latin inferiority complex was notably tempered 

as France, like other countries in its cultural area, figured on the winning side. Above all, the 

example of the new German Republic permitted the prediction of a long life for democratic and 

pacifist liberalism, thereafter the political discourse common to social democrats and conservatives 

all over Europe. The fact that it was simply a Pyrrhic victory, threatened immediately by the 

challenge of the totalitarianisms - the Soviets first, followed by those of the fascist creed- 

emphasizes even more the caesura that the Great War represented with respect to the period that 

concerns us here. 

 The chronological delimitation chosen is likewise adequate in the case of Spain. This is the 

point of view that values the generic characteristics over the undeniable “castizas” peculiarities, and 

in favor of which many reasons could be invoked. The really decisive one, when dealing with 

intellectual currents, is provided by the very social group which is the object  of this study. The 

minorities, not only the intellectual but also the economic one and even the most enlightened  

political  figures in any European country usually responded to very similar stimuli, aware as they 

were of the changes that were occurring in the more developed parts of that privileged area that  

constituted Europe as a whole. 

 It is in this European context that intersecular Spain is inserted, although it experiences these 

processes of change to a lesser degree and with the discontinuity that was then common to all of 

Mediterranean and eastern Europe. From this lack of adjustment between homogeneously European 

minorities and relatively backward countries arose, precisely, the tension to which regenerationist 

thought provided the reply, a tension which Unamuno reflected very well when he denounced, at 

the beginning of his journalistic career, that "any educated Spaniard is hardly different from another 

cultivated European, but there is an enormous difference between any Spanish social body and 

some other foreign one." 

 In Spain's case, the delay until 1875 of some of the reflections considered in this 

presentation obeys specific requirements of  intellectual  history. The Democratic Sexennial, which 

began in 1868, ended in failure, even without the intervention, as in the case of France during 

"l'année terrible", of any international cataclism: the immediate modernization  of the country had 
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proved impossible because of endogenous reasons that in the final analysis came from its archaic 

social configuration. This was the  adverse situation in which, at the beginning of the Restoration, in 

Madrid and Barcelona, the only two intellectual proposals for a middle-term transformation of the 

country were to take form, achieving, before 1917, appreciable levels of social acceptance. Their 

analysis of the Spanish reality had from the beginning many features in common, and the passing of 

time plus their many contacts made them increasingly similar. On the other hand, there were 

differences, although they did not  cause them to be incompatible, in the respective collective 

morality on which they based the regeneration of the country: the liberal current of  Madrid, 

represented by the Institución Libre de Enseñanza, offered a new public morality derived from the 

cultivation of science; from Barcelona it was always maintained that the recovery of Catalonia's 

national identity was the necessary step leading to the configuration of another possible Spain. 

 Both regenerationist tendencies resolved the problem of their continuity in time 

satisfactorily, as their proposals were assumed and revised by successive generations of 

intellectuals, even though their immediate incidence on the whole of Spanish society was rather 

scarce. Only after the defeat of 1898, which colored the discourse of official politics with a certain 

regenerationism, did they obtain partial concessions that, although they did promote their respective 

public projects to a certain extent, in no way modified the governance of the country and even less 

its legal structures. To give only two examples: the Junta de Ampliación de Estudios was never 

used as the spearhead for a generalized reform of education; nor was the Mancomunitat de 

Catalunya, restricted in its functions, able to stimulate any emulation of their autonomy whatsoever 

in the rest of Spain. 

 The  Monarchy restored at the beginning of this period had thrown in its luck with moderate 

liberalism, which really meant perpetuating both the aberrant functioning of the parliamentary 

regime and a rigid centralism in government, only barely efficient in questions of any kind of public 

service. In contrast to this bog, the marginal parties that in a way served as the political arm of those 

moral collectives - especially the regionalist Lliga and reformism - were never able to achieve a 

massive mobilization of the citizenry that could provoke a change of the pre-established order, 

closely monitored by the King. The socialist party and workers' associationism, bereft at the time of 

any pertinent theorization, had even less power to exert pressure, in spite of the early introduction 

of universal suffrage and a greater capacity to create a diffuse sensation of danger.  

 The hope of a possible modernization from within the system gave way, also in the crucial 

year of 1917, to another  mirage, that of the national or proletarian liberation movements. 

Compared with these new tendencies, regenerationist thought was considered inefficient and even 

committed to the previous situation, which it had tried unsuccessfully to correct gradually. At the 

same time, the improvement in Spain's international image, a consequence of its neutrality in the 
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European conflict, as well as the euphoria aroused by a disorderly increase in wealth that was only 

passing, made it more difficult for the immovilist sectors to accept the regenerationist criticism, 

rejected from then on as excessively pessimistic and paralyzing for  collective efforts. 

 Spanish conservative nationalism, increasingly involutionary, from then on will attack with 

more force the few institutions where the reformism of Madrid and Catalonia took refuge, accusing 

them of  being  privileged strongholds that assaulted the principle of equality and even the unity of 

the country. In this sense, the experience of the Second Republic had a certain air of the swansong - 

although it also seemed like a cry of desperation- at the moment of considering radical changes in 

Spanish society.  

 

The Impact of Regenerationism 

 

 The period having now been delimited, it is possible to characterize, as an integrating part of 

a long meditation on the decline of Spain, the specific segment in which regenerationist literature 

reached its culminating point. "Regeneration" was a key concept in the revolutionary discourse at 

the end of the 18th century, although its popularization as an "ism", within the cultural area 

dependent on France, came somewhat later. The term “regenerationism” came to designate a broad 

current of thought that reflected a certain state of anxiety born of an almost obsessive concern: the 

urgent need to detain the ever-increasing separation that Spain was undergoing with respect to basic 

Europe, either as a specific historical community or, more generically, as the Latin area or Latin 

“race”. The regenerationists found no better way out of this situation than to provide the collectivity 

affected by this growing gap with a new and operative public morality in order to achieve its 

“regeneration”, by which can be understood what now would probably be called “modernization”. 

 The traditional literature on the decline of Spain underwent an upheaval in the intersecular 

period for reasons of various kinds, to which I have already alluded. France’s entry into the club of 

countries afflicted by a crisis of collective identity due to its reduced importance in the European 

balance of power produced an abundant journalistic reaction, under the influence of which the 

Spanish templates for our already aging decadence were to take on new life. The cracks in the 

positivist cupola, which called into question the trajectory of European culture up to that time, did 

nothing but popularize and give new vigor to a literature of crisis, anticipated earlier by a few 

individual writers. Finally, toward the end of the 90s, and preceded by the setbacks of Portugal in 

its South African expansion, of Greece in Crete’s dispute with Turkey, and of Italy against 

Abyssinia, the defeat of Spain overseas, which furthermore coincided in time with the forced 

withdrawal that England imposed on France in the race to the sources of the Nile, was perceived as 

one more episode in that succession of disasters suffered by southern Europe. A series of best-
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sellers, French or Italian, translated immediately into the languages of the other countries affected, 

popularized the general appreciation of these deplorable events. 

 Literature of the decadence, literature of the crisis, and literature of the disaster, in theory 

three genres formally different but that in reality continually intermingled and interfered with each 

other in the  period that we are dealing with, the most complex and internationalized of Spanish 

regenerationism. Under the pressure of the immediate events, there was a proliferation of projects 

for the future of the country that differed notably from each other, considering their progressive 

transfer from an initial common positivist foundation to the sparkling universe of vitalism. 

 The conjunction of these three literatures faded once the European war broke out, faced with 

the concerns of another order that were beginning to predominate in Spanish society. The literature 

of disaster, more short-lived because of its very nature, had almost completely died out and only 

resurfaced sporadically on the occasion of some African misfortune or through the insistence of a 

few late arbitrists. During the 20s, on the other hand, the literature of the crisis reached its maturity, 

and some works of a more universal viewpoint, such as Unamuno´s La agonía del cristianismo or 

Ortega´s La rebelión de las masas, were well accepted beyond our borders. The literature of 

decadence now produced only a few autumn fruits of the caliber of España invertebrada. 

 The sharp decline in the liberal principles caused the emerging generation to apply their 

enthusiasm to a different kind of proposals, both of fascist and of communist orientation. The idea 

of Europe, with the virtual goal of modernizing Spain, for the moment lost its previous attraction, 

displaced by the new images of a young culture, or of a future egalitarian society, which the United 

States and Russia, respectively, projected outward. The democratic impulse, the forward leap 

attempted by the Second Republic coincided with the lowest point of liberalism, pushed aside as it 

was in the Europe of the 30s, into only a few countries of the Atlantic façade. It would not be the 

precarious development of the new regime, but rather its dramatic failure that would, as a reaction, 

stimulate a current that could very well be classified as neo-regenerationist. Now almost in the 40s, 

and even before the Civil War ended, a current of public thought, traumatized by the conflict, took 

up once again, from exile and from the interior dissidence, the central themes of regenerationism, 

inadvertently recuperating the liberal ideas previously discarded by a considerable number of 

opposing intellectual sectors. 

 The general history of regenerationism goes beyond the international boundaries of these 

studies, and not only due to questions of chronological order. In them there is, as well, a sectorial 

delimitation indicated in advance in the generic title chosen: what did the intellectuals –a minority, 

therefore – think about those public questions that affected all of their fellow citizens; or, to put it 

another way, how did they see the present and future of Spain. The regenerationist current was 

susceptible of localization and therefore of being studied at very different levels that go from those 
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isolated persons or particular groups that generated new points of view regarding the desirable 

future for the country to the acceptance, total or partial, of these proposals on the part of significant  

sectors  of society. In the vast intermediate space we find many other circles, concentric or eccentric 

with respect to the driving nucleus, and even opposed to it, which mediate in the complex process 

of creating collective awareness. 

 Even in the most favorable of cases – when the minority proposals begin to have an effect 

on the life of the collectivity –a chronological hiatus is nevertheless produced between the various 

phases through which its acceptance must pass: any new idea tends to appear enveloped in a certain 

aura of originality until it finally becomes a closed doctrine, in ideological discourse, to degenerate 

in the end into rhetoric. The accepted convictions, the climates of opinion, that mold the collective 

conduct of a community evolve very slowly, submitted as they are to many kinds of  resistance that 

check the immediate imposition of any novelty. The validity of these concepts, once they have 

triumphed, is in turn favored by this same collective inertia until a change in the circumstances 

demonstrates their obsolescence when they prove inadequate to confront a new situation. 

 By then the minorities that create opinion will very probably have committed themselves in 

other directions, having sensed a much more fluid evolution, immediately tuned to what is 

happening in basic Europe. This is the field of research chosen, which can obviously not be 

compared, nor can its conclusions therefore be extrapolated, to another much more widespread and 

diffuse phenomenon, one that Unamuno called “the spiritual state of our Spain in the passage from 

the 19th to the 20th century. 

 Now that the chronological framework has been established and the intellectual references 

that serve to characterize the regenerationist phenomenon have been pointed out, I believe it 

appropriate to direct our attention to a more specific aspect of these relations, namely, the one 

represented by the communications between some of the principal Spanish reformist sectors and the 

American intellectual world. As I have already indicated in the title of this presentation, I believe 

that this is a relatively late relationship that arose more out of the Americans’ interest in the 

Hispanic world, at various moments of the 19th and 20th centuries, than from the Spanish 

intellectuals’ need to find inspiration in the American model. Nevertheless, as time passed, these 

relations proved to be especially fruitful. 

 The first slide of the presentation that will accompany my participation in the seminar may 

seem paradoxical in a way, but it is also significant. The Cid Campeador and the present King of 

Spain seem to meet, in spite of the distance of centuries. What we could consider a little 

historiographic joke in which the view of history seems to be inverted. 

 The truth is that neither of the two is what he seems to be. Charlton Heston was probably 

much handsomer than the real Cid and Don Juan Carlos de Borbón was, in the early sixties, still far 
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from becoming the King of  Spain and, of course, a king beloved by the majority of the  Spanish 

people. This would require a long operation of political engineering that would not reach its 

completion until the very moment of Franco’s death. 

 Nevertheless the picture offers various lessons that are relevant on an occasion like this. The 

first, which is obvious, is that of the weight of history in the construction of the political model. 

Those who were engaged in the political promotion of the Prince during the central years of the 

Dictatorship had to try to safeguard that element so decisive for the institution of monarchy as is its 

continuity in history, although in this case, to be sure, it was a matter of an authentic pirouette in 

order to evoke the image of the most traditional Spain, the Spain of the time of the Reconquest. 

 Another meaning, more subtle and with a certain touch of irony, permits us to relate an 

American screen star with the descendent of an ancient European royal family. And, in a way, the 

profound relations existing between the young American democracy and an old European country 

under a dictatorial regime but beginning to be integrated – fifty years ago – into an environment of 

democratic societies. As I have recently written, citing Raymond Carr5, it is not that Franco brought 

democracy to Spain, but at the time of his death, Spain had no other destiny than that of the 

democratic countries around it. 

 In this sense the political, diplomatic and cultural support of the United States was to be 

fundamental in the years that followed, and in a way, Charlton Heston came to represent the knight 

errant who came to the rescue of an old European nation desirous of reencountering a past of 

individual liberties and respect for constitutional life that had fallen on the battlefields after 1936. 

 A relation that had longstanding, though not  always friendly, antecedents, but in which 

there had always been generous spirits on both sides who  put their talents as historians at the 

service of a profound  reflection on the circumstances of two societies that were very different  but 

that had an evident link of union: the imperial experience. This is a word I cannot pronounce 

without evoking the figure of John H. Elliot, who, with his Imperial Spain, dazzled those of us who, 

almost at the same time as the photo alluded to at the beginning, were starting our training as 

historians. He made simple and exciting the knowledge of a past that, in a way, some of us saw with 

a certain prejudice because  it had been excessively contaminated by the “imperial  rhetoric” of the 

early Franco regime. 

 But Elliot gave back to the word “Empire” the character of normality and, in that sense, 

provided complete  continuity to  the work of that brilliant group of American historians – many of 

them with ties to Harvard University – who in the first half of  the 19th century focused their 

attention on Spain’s historical past, both in its literary manifestations and in its political history. 

                                                           
5 CARR, Raymond, "A Seemingly Ordinary Man", in The New York Review of Books, XLI, 19 (11/17/1994), 
p. 14 
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 I have brought to this brief presentation pictures of Washington Irving, Henry Wadsworth 

Longfellow, George Ticknor and William H. Prescott, because they represent a distant view of that 

far-off Spain, not only because of the distance in miles, but because Spain, at the beginning of the 

19th century, seemed to have disappeared from the stage of history. A silent exit replaced by the 

voices of the new peoples and republics of America. 

 This group of American intellectuals, practically direct descendents of those who had 

achieved the independence of their country, searched in the Spanish past for elements that 

contributed “to the construction of the identity of their own country”6  at the same time as they were 

extracting from the Spanish experience lessons that might be useful for their own future as a nation. 

 Religiosity and the spirit of chivalry were, for those first American Hispanists, the most 

characteristic elements of the “national character”, which found their most glorious expression in 

the Reconquest, before it finally sank into pure fanatical intolerance and into a disproportionate 

desire for conquest that exhausted the country’s energy. These keys to interpretation were recurrent 

in their manner of considering the Spaniards’ religiosity and in their judgments on the decline of the 

Spanish Empire. 

 In contrast, they offered to Spain some of the most important syntheses of literature and 

history that were available at the time and laid the foundations of the great labor that American 

Hispanism performed, over more than fifty years, in the unraveling of the Spanish past. 

 One of the very earliest in this band of curious observers from the other side of the Atlantic 

would be the New Yorker Washington Irving, who arrived in Spain 1826, and, in the nine years that 

followed, offered a romanticized view of the Spanish past that included the story of Columbus and 

that of the conquest of Granada7, which had a great impact. 

 Equally early would be the visit of George Ticknor, one of the fathers of American 

Hispanism, professor of Spanish literature at Harvard and founder of the Boston Public Library. His 

History of Spanish Literature (1849) was one of the first systematic efforts in this field. William H. 

Prescott played a similar role with his History of the Reign of Fernando and Isabel (1837), which 

was received with acclaim in the United States. This work would be followed by the histories of the 

conquest of Mexico and of Peru. 

 The works of both would be translated relatively quickly in Spain, and although a certain 

                                                           
6 JAKSIC, Iván, Ven conmigo a la España lejana: los intelectuales norteamericanos ante el mundo hispano, 
1820-1880, Fondo de Cultura Económica, Santiago de Chile, 2007 
7 The Alhambra: a series of tales and sketches of the Moors and Spaniards, Carey & Lea, Philadelphia, 
1832. The book developed a taste for  “the picturesque, a magic word for many nineteenth-century 
travelers.” (KAGAN, Richard L., "The Spanish Craze: The Discovery of Spanish Art and Culture in the 
Unites States", en When Spain fascinated América, Fundación Zuloaga, Madrid, 2010, p. 35). The author 
sees the origin of this taste in the pictures that the English painter David Roberts (1796-1864) made popular 
in the United States. (ROBERTS, David, Picturesque Sketches in Spain. Taken during the Years 1832-33, 
Hodgson Boys & Graves, London, 1837) 
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reticence was not lacking, especially concerning the manner of dealing with the influence of 

Catholicism on the Spanish past, they had the collaboration of outstanding figures of Spanish 

historiography, such as Pascual de Gayangos o Martín Fernández de Navarrete. To these personal 

experiences should be added those of the poet Longfellow in Spain, or the Cuban experience of 

Mary Peabody Mann. 

 All these fathers of Hispanic studies showed an interest in that reality that seemed to fade 

away together with a romantic image that continued to deform the Spanish reality for many years. 

This is true in the historiographic field as well. 

 But they all looked at Spain from the viewpoint of the demands of a young nation desirous 

of strengthening the cultural legacies to be found in the origin of the new nation, and thus the 

creation of departments of Spanish history and literature in American universities facilitated this 

approach of a cultural nature that proved to be extraordinarily fruitful. Richard L. Kagan has 

described the “paradigm of Prescott” as the framework for a reflection on the decline and decadence 

of the Spanish empire, and the practical teachings it contained as a political lesson for the nascent 

American empire. 

 And who were the Spanish interlocutors of these first American Hispanists? In general, the 

Spanish liberals who were the protagonists of the enormous effort – that could be witnessed in 

Spain beginning in the early 30s of the 19th century – to establish a social and political system that 

would be based on the recognition of  individual liberties and the absolute equality of  the 

individual person,  principles that served for the construction of a liberal State that, with all its 

conflicts and fragility, lasted for more than a hundred years. Figures like Pascual de Gayangos, 

Amador de los Ríos, the Duke of Rivas or Juan Valera form part of the roll of Spanish liberals who 

established the first contacts with the Hispanists of these lands. 

 Professor Payne has pointed out8 that the armed conflict of 1898 between Spain and the 

United States had very limited repercussions and that relations were quickly resumed once the 

peace treaty had been signed. The contacts between the two countries, especially in the economic 

and commercial ambit, had always been very limited, and the difficulties created by the customs 

tariffs were always an almost insurmountable obstacle for them to prosper, except in the period 

1914-1917, when Spain and the USA were two important neutral countries that benefitted mutually 

from the economic distortion caused by the First World War. 

 Spanish liberalism, in any case, was a fragile plant that always needed a theoretical basis, a 

support that would allow it to take root in the reality of Spain. It was what Vicente Cacho Viu 

called the search for a “social moral”, using the terminology of Leonard Shapiro, who 

                                                           
8 PAYNE, Stanley G., "The Reencounter between the United States and Spain after 1898", in When Spain 
Fascinated America, Fundación Zuloaga, Madrid, 2010, pp. 11-23 
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counterpoised national morals and rational morals in the modernization of 19th century Russia 

 In the case of the Institución Libre de Enseñanza, on which he did a well-known study in 

1962 that has just been reedited with an introduction of mine, the option chosen was the “moral” of 

science, as the institutionists believed that pedagogy and the development of science formed the real 

springboard for the modernization that Spanish society needed in order to establish the liberal spirit 

firmly. 

  The first instrument to be tried out was, as is well known, the creation of a Free University, 

like the one in Brussels, which proved not to be viable in a short period of time. There remains on 

the Paseo de la Castellana in Madrid the building, now the Escuela Superior del Ejército, for what 

could have been that university, while its promoters took refuge in a very modest building on the 

Paseo del Obelisco, now Martínez Campos. As one can see, the efforts of so many Spaniards to 

establish a society of a civil nature had, until very recently, only limited success. 

 But the project was never to be abandoned, and while the Institución failed as a university, 

institutionism survived and via permeation managed to be present in the political life of Spain as a 

pressure group, or think tank, operating on various instances or persons of Spanish political life. 

 The urgency for renovation of the system, at the height of regenerationist fervor, offered a 

special opportunity to institutionism in the second decade of the century when there was an opening 

for the idea of renovating Spanish society in depth and carrying it through to an effective 

democratization. 

 It must be said, in any case, that this effort was made in the framework of a profound 

generational change, in which the men of the Restoration – Giner among them – passed on the 

baton not to the men of the end of the century – the so-called generation of ’98 – but to a younger, 

better prepared generation, who had taken very seriously the idea of reaching  the  level of the 

countries of their cultural milieu via the cultivation of science and by frequenting the universities of 

the western world. Ortega´s formula – Europe is the solution – was clearly stated in 1910, and 

expressed an experience in which he himself had been a  pioneer, just as José Castillejo had been, 

or, somewhat earlier, Manuel Bartolomé Cossío. 

 The best-known expression of this change of style in Spanish life is perhaps the Junta para 

Ampliación de Estudios, created in 1907, in the final days of a liberal period, but that did not 

become completely  operative until 1910, when Canalejas seemed to breathe new life into the 

Spanish political system. 

 It was then that the old institutionist dream was realized of putting the young people in 

contact with the science that was being done in the universities and centers of investigation of the 

western world, with the hope of contributing to promotion of a profound renovation of Spanish life. 

Fernando de los Ríos, following in the footsteps of Ortega, went to Marburg to study with Professor 
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Cohen, as Luis de Zulueta would also do. And, turning the information received into replication, 

they even went so far as to lodge in the same pension as their predecessors had done. This made it 

possible for such outstanding figures as Manuel Bartolomé Cossío, Julián Besteiro, Juan Negrín and 

the already mentioned Fernando de los Ríos to coincide on German soil in the summer of 1910. 

 Let the figure of the anarchist thinker Kropotkin serve as an example of what I have said; 

while living in London he was surprised by the frequent visits of various scholarship-holders from 

the Junta. On one occasion Kropotkin asked José Castillejo, Secretary of the Junta, what all those 

young Spaniards who came to visit him were looking for, and José Castillejo, very serious, told him 

that those young men were learning to be real gentlemen. 

 The presence of the United States – the country that is our host today – was limited in this 

regard, as can be seen in the statistical graph that accompanies this presentation, taken from a study 

by José Manuel Sánchez Ron. The reason, without any doubt, is the high price of transatlantic 

voyages but also – we must admit – the enormous prestige of German science in the first third of 

the 20th century. In any case, those who conceived the Junta’s work program wanted to produce 

something more than just scientists, they wanted to form well-prepared citizens. 

 In any case American institutions and values eventually connected with the efforts to renew 

Spanish life by very unusual routes: via the presence of the woman in daily life and by the opening 

of American society to Spanish art. We are going to focus on both aspects, although we will give 

our attention first to the impact of Spanish art, clearly discernible since the last decades of the 19th 

century. 

 This interest begins with the voyages of William Merrit Chase to Spain  in 1881 to Spain 

and that of Archer Huntington to Spain in 1892. The major result of this second trip was the 

creation of the Hispanic Society in 19049. This was to be the immediate antecedent of the irruption 

of Sorolla into the United States in 1908, showing a dazzling image of Spain, in marked contrast to 

that offered a year later by Zuloaga himself.  

 These painters also contributed, in a very subtle way, to the appreciation of Spanish art. This 

was the case of Zuloaga, who, from his studio in Paris, introduced a modern way of looking at El 

Greco’s painting, at almost the same time as Cossío was offering what we might consider a liberal 

and institutionist view of the painter’s work. Zuloaga owned a Greco - The Opening of the Fifth 

Seal – which was admired by Rainer Maria Rilke and Auguste Rodin, and which would lead 

Maurice Barrés to visit Toledo in 1895. The painting would also be admired by Pablo Picasso, and 

                                                           
9 The building was inaugurated in 1908. NIÑO, Antonio, "Las relaciones culturales como punto de 
reencuentro hispano-estadounidense, en DELGADO, Lorenzo; ELIZALDE, María Dolores (eds.), España y 
Estados Unidos en el siglo XX, CSIC, Madrid, 2005, p. 68 



 

Ruiz-Manjón at RCC 16 

its profound imprint in the designing of “Les Demoiselles d’Avinyó” is commonly accepted10. The 

Greco painting is now in the Metropolitan Museum of New York. 

 This is the beginning of a taste for Spanish color, good proof of which are the buildings of 

Coral Gables or the success of Blasco Ibáñez´s novels. In this respect there was talk of a “Spanish 

craze” that seems to have begun in the final decade of the 19th century and continued well into the 

20th. The first “Giralda” was built in New York in 1890 as part of the old Madison Square Garden 

and was for a number of years one of the highest and most emblematic buildings of the city. The 

tower was the work of the architect Stanford White. In 1898 another “giralda” would be built at the 

San Francisco ferry terminal (A. Page Brown), which would be followed by those in Buffalo 

(1901), Miami, Kansas City, Cleveland (Terminal Tower, 1928), and others until there were more 

than a dozen.11 

 But there is, as well, a much more silent image of other bonds that had also begun to be 

forged in those years. I am referring to the beginning of exchanges between Spanish social 

reformers and the initiatives of a religious character- at times with a missionary objective – that 

came from the other side of the Atlantic. 

 And also the first significant contacts originating from Spain toward America. Spiritual 

freedom, which is the first expression of religious freedom, is what Josep Pijoan, a person 

accustomed to acting as a bridge, is looking for on this continent – Canadian lands first. He first 

acted as a bridge between the nascent Catalonian nationalism, which was also a regenerating social 

morality – and the intellectual world of the Madrid of the early 20th century. He is the link of union 

between Joan Maragall and Francisco Giner de los Ríos and the key person in the trip that Giner 

made to Barcelona in the months of Catalonian Solidarity. He would likewise be the great animator 

of the Catalonian cultural renaissance in search of its own classicism.  This was found in the deep 

valleys of the Pyrenees, with the removal to Barcelona of the Romanesque paintings that now 

constitute the heart of the National Museum of Catalonia. 

 Nevertheless, in 1913, he would search for the peace of his soul in American lands after a 

passionate love affair, which Eugeni d’Ors reflects in the portrait of “La Ben Plantada”, that 

married woman of the haute bourgeoisie who had led him to break with the social taboos of the 

period. And in from those American lands, it seems that he became an expert in the traffic of 

Spanish works of art to America. 

 Also among these pioneers is Federico de Onís, who had breathed in the reformist essences 

in Salamanca at the hands of Unamuno and had committed himself to these projects through his 
                                                           
10 RICHARDSON, John, "Picasso's Apocalyptic Whorehouse", en The New York Review of Books, XXXIV, 7 
(April 23th, 1987)m pp, 40-47. LUBAR, Robert S., “Narrar la nación. Picasso y el mito de El Greco”, en 
BROWN, J. (ed.), Picasso y la tradición española, 1999, pp. 70-71 
11 KAGAN, Richard L., "The Spanish Craze: The Discovery of Spanish Art and Culture in the Unites 
States", en When Spain fascinated América, Fundación Zuloaga, Madrid, 2010, p. 26 
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first contact with the group of institutionists from the University of Oviedo. Beginning in 1916, 

when he is appointed professor at Columbia University, he became the most important spanish 

personality in the american intellectual life during many years. He established in 1920 the Instituto 

de las Españas with the financial aid of A. M. Huntington.12 

 Federico de Onís was something like the intellectual consul for Spain in New York13 and, 

through his contacts with the University of Puerto Rico, he opened the doors to the presence of Juan 

Ramón Jiménez, who would be followed by other writers and professors of literature who gave a 

strong impulse to Spanish studies in the United States. The Madrid newspaper El Sol reflected this 

Hispanic impulse very early on, in what would seem to mark the consolidation of the intellectual 

bonds between the two countries.14 In this task he was accompanied also by Ángel del Río, from 

Soria, who also ended up at Columbia University after having been at the University of Puerto 

Rico. Another person who would work in the United States as a professor was the zamoran poet 

“León Felipe”, who, after studying at Columbia University on the advice of Onís, went on to 

become a professor at the University of Cornell. 

 Fruit of this academic task was the multiplication of teaching positions in many universities 

and the appearance of various academic publications, such as the journal Hispania or the Hispanic 

American Historical Review, which have become emblematic publications, representative of this 

renewed interest in matters of the Hispanic world. Also of great importance in this respect was the 

task undertaken by the general press, and here no title was more significant than that of the New 

York daily La Prensa, whose proprietor and director was José Camprubí, a civil engineer and the 

brother of Juan Ramón Jiménez’s wife, who made this newspaper the best means of observing the 

life of the Spanish colony in New York. 

 The most brilliant page of this intense contact, however, will be written by women and will 

permit the connection of the efforts of two Boston missionaries, the Gulicks, a married couple who 

arrived in Spain in the troubled years after the 1868 revolution and were dedicated to the diffusion 

of evangelical principles. They were the children of missionaries to Hawaii and they took to Spain 

the religious concerns that they had experienced on that Pacific island. 

 Their desire to rehabilitate the Spanish woman and incorporate her into university life 

coincided with the objectives of those who in 1910 had opened the Residencia de Estudiantes for 

men and understood that Spanish society was now mature enough to undertake a similar task 

                                                           
12 KAGAN, Richard L., "The Spanish Craze: The Discovery of Spanish Art and Culture in the Unites 
States", en When Spain fascinated América, Fundación Zuloaga, Madrid, 2010, p. 34 
13 FERNÁNDEZ, James D., "Poets, Peasants, Painters, Professors and Performers in New York", en When 
Spain fascinated América, Fundación Zuloaga, Madrid, 2010, p. 35 
14 “Un discurso de Federico de Onís. Los españoles en los Estados Unidos. Cómo se estudia nuestro idioma”, 
in El Sol, Madrid, October 6th, 1920, and “Hispanismo eficiente. Instituto de las Españas en Nueva York”, in 
El Sol, Madrid, January 20th, 1921 
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directed at the formation of girls – the “señoritas”, as they were called at that time. This would not 

be done following the model of the American women’s colleges but rather on the definite 

incorporation of the Spanish woman into university studies. 

 The distance to be covered was immense, because only a few years earlier, there were 

scarcely a dozen female Spanish university students, but they encountered an efficient alliance with 

energetic Americans like Susan Huntington – later Mrs. Vernon – and a Spanish woman with 

excellent training alongside Ortega in the person of María de Maeztu. 

 The Residencia de Señoritas, a reformulation, Spanish style, of the American women’s 

college, was a scandalous, but always respected, innovation in the intellectual world of Madrid and 

a clamorous announcement of the new role that the Spanish woman was to occupy in the country. I 

have sometimes thought that the massive presence of women in the graphic testimonies that remain 

of the proclamation of the Second Republic is not accidental, but rather the evidence that women 

had taken the street, as they had previously taken the classroom and the workplace. 

 María de Maeztu traveled to New York in 1919, and, as is reflected in the letter from 

Castillejo to Cossío which I have included in this presentation, she was very successful both as a 

professor and as a lecturer. 

 Actually, that same year is also the first contact with the American world of two important 

figures of institutionism: Fernando de los Ríos and José Castillejo. 

 The former, as the representative of the Spanish Socialist Workers’ Party, attended an 

international workers’ congress that was held in Washington, while the latter, as Secretary of the 

Junta para  Ampliación de Estudios, explored the American academic environment, where it did not 

take him long to find support for initiatives of a scientific nature. 

 The testimonies that we have of their first contacts with American society reveal a sincere 

enthusiasm for the vitality of a young society that dazzled those  persons used to the conventions  of 

old Europe. Fernando de los Ríos, of course, allowed himself to be conquered by this new style of 

doing things, and during the decade of the 20s – and to the same extent as he distanced himself 

from the Dictatorship of Primo de Rivera – he multiplied his travels around the United States and 

Mexico, as well as through other Spanish-speaking countries of the northern hemisphere on the 

American continent. 

 José Castillejo arrived in New York in the early days of May 1919. He had travelled on the 

bridge of a freighter for two weeks and spent two days at the entrance to the port negotiating with 

immigration. His first impressions were marked by the “free and easy ways” he noted in the 

Americans’ behavior, especially that of the women, and the predominance of the bourgeois values 

of that society, which he observed with the eyes of a puritan as regards social behavior: 

“Bourgeoisie and plebeianism … Money flowing abundantly. Ruthless economic struggle. 
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Materialism and hedonism. Licentious customs, unaffected and with no scandal at all. Men 

and women embracing with the cynicism of aborigines, like dogs.” 15 

It seems he had encountered a type of woman that he had not known until then, who impressed him 

with her independence. 

“Little English figures, subtle, timid, greyish; sturdy females, fresh, German-looking; 

emancipated American women in the latest fashions, moving their arms and legs like men, 

and with an asexual bearing. The man here is a satellite; he has neither character nor color 

unless it is at the desk of his office.” 

 

 In the days that followed he would continue his trip, going to Washington, where he called 

on the Ambassador Juan Riaño y Gayangos, very closely connected to the institutionist 

environment, and then to Baltimore, where he visited Johns Hopkins University. He also visited 

Bryn Mawr and the University of Pennsylvania. Back in New York, he went over to Princeton and 

established contacts with the Rockefeller Foundation, which was the main objective of his visit. 

The continuation of his American tour - with special attention to female university education - 

would take him to Vassar College, Yale university, MIT Harvard, Radcliffe and Wellesley College. 

The trip to Massachusetts served to put him into contact with the committee in Boston that managed 

the affairs of the International Institute for Girls in Spain, with which an agreement had been 

reached to establish the “Residencia de Señoritas” in Madrid. 

 Castillejo, to be sure, in referring to these contacts, has described for us a scene in which he 

contrasts the refinement of Bostonian high society with the austere, somewhat stern demeanor of a 

Spanish professor who, in spite of having an institutionist education, was still a man from La 

Mancha. The scene could have had the title of “A Manchego in New England”: 

 “At one I had lunch with an eighty-year-old blind lady who had given a large part of her 

fortune … She has travelled in Europe and almost all of Asia and the Pacific. She received me 

in a magnificent black silk dress with a train and a white ruffle at the neck … The fingerbowl 

comes with a bunch of sweet peas. She wants to give them to me and asks if there is a ribbon 

to tie them with. I offer her a string that I have in my pocket. She feels it and throws it away. 

She has the maids bring silk ribbons and she elegantly makes the bouquet of flowers for 

me.”16 

 The cultural relations were by then a mature reality in a Spain in the process of accelerated 

modernization. It now seemed possible to assimilate the American model, and King Alfonso XIII, 

                                                           
15 Letter to Manuel B. Cossío of May 5, 1919. in CASTILLEJO, David (ed.), Epistolario de José Castillejo. II I- 
Fatalidad y porvenir, 1913-1937, Castalia/Junta de Castilla-La mancha/Fundación Cultural  Olivar de 
Castillejo, Madrid 1999, p. 414 
16 Letter of June 1, 1919. Ibidem, p. 424 
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who understood that this was so, sought in an American maecenas of Spanish origin, Gregorio del 

Amo, the economic support to build a university city in Madrid, inspired by the campuses of the 

American universities. It has always been said that the model that inspired Madrid´s university city 

is Berkeley. 

 In this sense, the period that in Spain opens with the Second Republic seemed to respond to 

many of the hopes placed on those reformist projects that had been fostered by the men of the 

Institución  Libre de Enseñanza17. One of the most significant among them, the socialist Fernando 

de los Ríos, occupied a key ministry, Public Education and Fine Arts, between December 1931 and 

June 1933. 

 Although he was not the first promoter of the educative policy developed by the new 

Republican regime, he firmly supported the considerable efforts to provide schooling that were 

being made in those years and gave his backing to initiatives of cultural extension such as the 

Pedagogic Missions. Another of his initiatives was the founding of the International Summer 

University of Santander, which opened its doors in 1933. “In Europe,” De los Ríos himself was to 

say, “there had never been a venture of the dimensions of the one that we carried out.” 

 Nevertheless, he was much more cautious with the policy of the suppression of religious 

education that the ranks of the extreme left were demanding. The volume of this religious education 

was so considerable and the funds available so limited that Fernando de los Ríos found himself 

obliged to admit that, although he considered the suppression of religious education desirable, a 

reform in this sense would have to be undertaken slowly. 

 Apart from this, the Republican regime offered a perfect framework in which to 

consummate some of the collaborative projects that the men of the Institución had established with 

American cultural organisms. Early February of 1932 saw the inauguration of the Institute of 

Physics and Chemistry of the Junta para Ampliación de Estudios, under the patronage of the 

Rockefeller Foundation. And in October of 1934, the publication of the Revista Hispánica Moderna 

would begin, which, under the direction of Onís, was to become for many years the principal 

platform of expression of those centers of Hispanism that had gradually been establishing 

themselves since the second decade of the 20th century.18. 

 Also very representative of the new cultural climate fostered by the Republic was the 

meeting of the Permanent Committee on Arts and Letters of the League of Nations, which brought 

to Madrid figures of the international stature of Madame Curie. 
                                                           
17 CAMINO GALICIA DE LA ROSA, Felipe (“León Felipe”), "Don Francisco Giner de los Ríos, el Maestro", 
en El Socialista, Madrid, July 7th, 1933 
18 The review appeared with the subtitle of Boletin del Instituto de las Españas. In it a number of articles on 
the institutionist world were published by outstanding figures of that world, such as Antonio Jiménez-Landi 
and Alberto Jiménez Fraud. The Hispanic Review was, also, a quarterly journal devoted to research in 
Hispanic literary and cultural studies. It has been published since 1933 by the Department of Romance 
Languages at the University of Pennsylvania. 
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 The Spanish Civil War truncated all these hopeful initiatives, and the intellectual and 

scientific relations that had been established in prior years were to suffer the refraction imposed by 

the political exile of a good part of those who had promoted those proposals.  

 At one time it was possible to assign Fernando de los Ríos a fairly prominent role, when 

during the years of the war, as Ambassador, he represented the Republic  in Washington. He 

remained there until the final moment of the conflict, in the last days of March, 1939. 

 At the beginning of the academic year, in September 1939, he entered the New School for 

Social Research in New York as a professor, and from that post he became an outstanding figure in 

the cultural and political life of the exile in American life. 

 The civil war did nothing but tinge these relations with drama and, as you already know, the 

American universities, that had been a permanent source of inspiration for reform projects of a 

liberal nature, became a refuge for those who saw their hopes and illusions truncated so violently. 

The roll of those received in these lands is too long and is, of course, in the minds of all of you, 

because many of them were the great impellers of the renaissance of Hispanic studies that has made 

possible associations like the one that brings us together here. 

 New York had been, up to that time, the gateway to America, as it was the habitual arrival 

point for transatlantic ships until air travel began to displace ocean navigation in the years that 

followed the end of the Second World War. 

 In this sense, the community of Spanish exiles settled, to a great extent, on the nucleus of 

Spaniards already established there earlier, beginning with Federico de Onís. He was joined by 

many other intellectuals who turned up in American lands as a result of this exile. Among the best-

known were the poets Pedro Salinas and Jorge Guillén, both of whom were to be at Wellesley 

College for a time as Spanish professors. 

 But New York would also become a political capital of the first order, as a consequence of 

the leading role that the United States would have after the Second World War. For this reason a 

visit to Washington became a requirement for any initiative directed at changing the Franco regime 

in Spain. I have dealt with this aspect in the edition of a long correspondence between Indalecio 

Prieto and Fernando de los Ríos that will appear in Madrid in the coming months. 

 An epistolary correspondence charged with nostalgia 

 In this collection of letters view of the distance separating America and Spain took on a 

special intensity, as the political urgency to try to reestablish a democratic system in Spain was 

combined with a profound sense of sorrow – even of regret – over the collective failure caused by 

the Civil War and the destruction of political coexistence for the Spanish people. 

 In one of these letters, Fernando de los Ríos took advantage of Prieto’s health problems to 

let his nostalgia run free: 
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 “… I recognize that depression of pessimism and I share that terror of leaving my own 

remains in any place other than the sacred land that saw us born. How we are weakened and 

ruined by living so exorbitantly because of a desire that, unsatisfied for years and years, is 

gradually draining away our life! Fatherland! How deep is that root of the “land of our 

fathers”! 

 

 Nevertheless, De los Ríos expressed his confidence that both would recover their strength 

for the task that still lay before them: “Indalecio, we need to remain firm and live until we fall on 

our own soil. Besides, you must not only reach it but must do effective things and raise the hopes of 

Spain; nothing more and nothing less; stoke the fires of that mysterious metaphysical hearth where 

hopes are forged; so that Spain can once again say ‘I believe’!” 

 The nostalgic outpouring of this letter touched Indalecio Prieto deeply, and by return mail he 

admitted that he had “reread as many as three times” the initial part of that letter “saturated with 

nostalgia”. “It [nostalgia] also dominates me,” admitted Prieto, “but I do not know how to express it 

so beautifully.” 

 The reflections of both of them on their nostalgia were also present in a further letter from 

Prieto, in which he sent De los Ríos an article that he had published after this epistolary exchange. 

The article reproduced both letters word for word, and at the end Prieto let escape his profound 

thoughts on the perspective of having to die far from Spain: 

“… my yesterday is bitter. At times I don´t dare to face it, to taste it. And this bitterness does 

not come from the memory of anything dishonorable, not even dishonest, that is eating at my 

conscience; it wells up out of an unfathomable pit of sadness. My memories are more about 

men than about events, and the men I most loved have already left this world and are only 

shadows. Shadows, shadows! Can their world be the real world? Can there be peace there 

when here there is none? I want to leave my  remains to my homeland and also my shadow, 

so that  it can float down to  those valleys, climb  up those  mountains and walk, among 

clouds, through those heavens  if, after all, there remains a shadow of us. 

… 

Whether my breath be worth a lot, or little or nothing at all, I want to exhale it for the last 

time in Spain … I cannot bear so much! I do not want to die here!” 

 

 On the other hand, Franco’s Spain and the United States had established relations in the 

early days of April 1939, but the Spanish presence of greatest social and cultural weight continued 

to be related to the exile. This same ambiguous reality, which consisted of formal diplomatic 

relations with the Franco authorities while a very considerable part of the Spaniards living in the 
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United States remained faithful to the Republican institutions of the exile, would have profound 

repercussions on the intellectual plane. 

 On these very activities in which is produced the renewal of interest in Spanish affairs that is 

at the origin of the work of large number of American scholars who helped to renew Spanish 

historiography beginning in the 1960s. 

 This is a renaissance whose first beneficiaries were the Spaniards who, since the early 60s, 

were able to learn about a good part of our past through certain studies that scarcely existed in 

Spain. During these days we will be honored to have with us Professor Stanley G. Payne, who 

continues to maintain an exemplary, intelligent and generous dedication to the study of what the 

poet Salvador Espriu calls that old bull skin that we can still call Spain. 
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